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Festival Letter 2014 — Calendar

In the early centuries of Catholic Christianity, &h calendars were uncommon
and often imprecise, a bishop would send out aruahffestival Letter” to announce
the proper dates for observing the fasts and feabthe Liturgical Year. It was not
uncommon to also use such a letter as a meansstiation for the faithful. | have
established this custom in our Diocese both toefostgreater love for the liturgy and to
afford myself an additional opportunity for teactin

Dear brothers and sisters, the glory of the Lorsl $tzone upon us and shall ever
be manifest among us, until the day of His retuiifhrough the rhythms of times and
seasons, let us celebrate the mysteries of ouatsatv

Let us recall the year's culmination, the Sacredt&aTriduum of the Lord: His
Last Supper, His Crucifixion, His Burial, and HissRg, celebrated between the evening
of Thursday, the 17th of April, and the eveningsohday, the 2Bof April.

Each Easter, as on each Sunday, Holy Mother Chuedtes present the great and
saving deed by which Christ has conquered sin aathd

From Easter are reckoned all the days we keep holy:

Ash Wednesday, the beginning of Lent, in the Ydadar Lord 2014,
will occur on the B day of March.

Ash Wednesday and Good Friday are days of fast abstinence. In
commemoration of the Lord’s death on the crossfFatlays of Lent are
days of obligatory abstinence. Abstinence fromthealso recommended
on all the Fridays of the year.

The annual Chrism Mass, during which the priestsewe their ministerial
commitment, will be celebrated in the CathedralTaesday of Holy Week,
the 15th day of April.

No other activities or pastoral responsibilitiessept the need to tend to the dying,
should keep a priest from attending the Chrism Makslso invite the
faithful of our diocese to join us for this celetiwa as they keep their
priests in prayer.

The Church will keep her most solemn night of vigild prayer to celebrate the
Resurrection of Christ on Saturday, thd 8 April. According the ancient
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and universal practice of the Church, the Eastgil Vinay not begin until
after nightfall. In Central Illinois, sunset istiesated to begin at 7:42 CDT
in Peoria (7:33pm CDT in Danville and 7:47 pm CDT Moline). The
Easter Vigil at the Cathedral will be celebrate@:a5pm.

The Second Sunday of Easter is marked as Divineywi8unday. | invite all of
those who will have received the Easter SacrameitsBaptism,
Confirmation and First Holy Communion to join me anspecial Mass at
10:30 am at the Cathedral. This Solemn Mass femBiMercy will also
be our diocesan celebration for the canonizatio®P@be John XXIII and
Pope John Paul Il, which will have been celebrate@ome earlier this
same day.

The Ascension of the Lord will be commemorated amday, the First of June,
according to the decision of the bishops of thadls Province.

Pentecost, the joyful conclusion of the Great Filbpys of Easter, will be
celebrated on Sunday, th8 8ay of June.

Any Catholic in a state of serious sin is obligatedapproach the Sacrament of
Reconciliation at least once between Ash Wednesalay Pentecost
Sunday. All Catholics are especially urged to essftheir sins during the
penitential season of Lent, during Advent, befdre great festivals, and
regularly throughout the year.

In a special way our Divine Savior gave the Chuitod gift of the Sacrament of Holy
Orders to make present the Paschal Mystery fqreadple of every time and place. This
year, the Diocese of Peoria will celebrate the &aent of Holy Orders in several ways.

On Saturday, the 17of May at 4pm in the Cathedral, | will ordain sien to the
transitional diaconate. On Saturday, May 24 aBQ(n the morning, | rejoice to ordain
four men to the Sacred Priesthood of Jesus Christ.

| invite and encourage the clergy, consecrated amhwomen, and lay-faithful to join
with me at these great celebrations. All priestssing in the Diocese of Peoria are
expected to participate in the Ordination of PEedExcept the need to tend to the dying,
no other pastoral duty or personal obligation igm@fater importance than welcoming our
new brothers to our presbyterate.



Likewise, the Pilgrim Church proclaims the Passaethe Lord in the feasts of
the Holy Mother of God, the Apostles, and the Sgiatd in the Commemoration of the
Faithful Departed.

In the Year of Our Lord 2014, the feast of the Bnégtion of the Lord will be
celebrated on Sunday, February 2. This is alsombréd day of prayer for consecrated
life. | invite all of the consecrated men and wonveho serve in our Local Church to
join me in a Solemn Mass at the Cathedral, as b@mge this day to be marked with
special solemnity in all of our parishes and chspel

The Solemnity of Saint Joseph, the spouse of tflessBd Virgin Mary, will be
celebrated on Wednesday, Marci'19

The Solemnity of the Annunciation of the Lord Wik celebrated on Tuesday, the
25th Day of March.

The Assumption of the Virgin Mary is celebrated Brday, the 18 of August,
and is a holy day of obligation this year.

The Feast of Saint Therese of Lisieux, Doctor ef @hurch and Patroness of our
diocesan vocations program, is celebrated on Weldyeghe i day of
October, and has been raised to the rank of gyidal feast in our Local
Church.

The Solemnity of All Saints is celebrated on Satyrdhe i' day of November,
and is a not Holy Day of Obligation in 2014.

The Commemoration of All the Faithful Departed Bserved on Sunday, thé?2
of November.

The feast of the Dedication of the Lateran BasilicaRome is celebrated on
Sunday, November 9.

The Church will celebrate the beginning of the rigurgical year of grace and
prayer on the First Sunday of Advent, thé"2® November, in the Year of
Our Lord 2014.

In the Year of Our Lord 2014, the Solemnity of thenaculate Conception of the
Blessed Virgin Mary is celebrated on Monday, tffeo8 December, and is
a holy day of obligation as well as the Patronahgteof the Diocese of
Peoria.



The Feast of Our Lady of Guadalupe, the PatronesecAmericas, is celebrated
on Friday, the 12 of December.

Christmas will be on Thursday, the'8ay of December.

The Solemnity of Mary, the Mother of God, is celied on Thursday, thé'Hay
of January in the Year of Our Lord 2015, and iscdyHDay of Obligation.

To better enjoy the infinite treasury of merit wioy our Divine Saviour, in accord
with the Enchirdion Indulgentiarumand theCeremonial of Bishopsthe
diocesan bishop in his own diocese may bestow dipalblessing with the
plenary indulgence, using the proper formularye¢hitimes a year on
solemn feasts, which he will designate....”

As Bishop of Peoria, | am happy to bestow such dibgs with the plenary
indulgence during the Year of Our Lord 2014 at ¢inel of Holy Mass for
the great Solemnities of Easter Vigil, Pentecost,ad Christmas Eve.

Further, to enhance the devotional life of thehffait and the liturgical life of our
parishes, | have encouraged a return to the peadficRogation Days to
mark the change of seasons. | have requested dhe $¢e to confirm
these days as part of the official calendar of logal Church. Pending
their confirmation, | encourage pastors to obsehese Rogation Days in
the Diocese of Peoria:

January 22 to coincide with the national day ofypraand fasting for the dignity
of human life.

March 24 to highlight the beginning of the growisgason, associated with the
Solemnity of the Annunciation

June 23 to pray for healthy growth and good weat®sociated with the Nativity
of St. John the Baptist

September 13 to highlight the fruits of the haryassociated with the Triumph of
the Cross

December 7 to highlight the family, associated watlr patronal feast of the
Immaculate Conception.

To Jesus Christ, who is, was, and who is to coheelbrd of all time and history,
be endless praise, for ever and ever. Amen.



THE HOLY BIBLE
My Twelfth Festival L etter

It is important to remember that the Holy Bibleaalssolutely essential to the life of
Christian faith. Almighty God is heard and reveala his Word. The Bible is the
articulation of the Word of God in time. The HdBcriptures teach what we need to
know about God, how we should speak about God,hawd we should be guided by
God. A special kind of irony is pervasive throughthe Bible, precisely because God is
always being revealed as more surprising, more inseemore amazing, more good, and
much more wonderful than anything man might fitssect. It could even be said that
the various texts of the Bible are in conversawath one another. As one ancient author
observed: “The scriptures are a mirror that refidaivinity, now darkly, now brightly."
Any extended exposure to the diversities and eleretcentricities of the scriptures is a
necessary precondition for experiencing the coatimewness of Divine Revelation.
Within this vast collection of religious traditionsowever, there is continuity, “one river
through which many waters flow.” The Scripturesvdly but inevitably reveal the true
nature of God, despite all our human weakness asanaerstanding.

The word “Bible” is actually a plural noun, takélom the Greek wordta biblia
or the books The Bible functions more like a library of boo&s even a thesaurus of
words about God rather than as a single book. ey books of the Bible come from
many different historical periods and represent yndiverse points of view. The Old
Testament contains all sorts of literary genregluming canons of law, histories,
prophecies, poetry, proverbs, stories, commentaded wise exhortations. The Old
Testament, also called the Hebrew Scriptures, septe as much as nine hundred years
of literary activity, but in places preserves ewtder religious memories and traditions.
The texts of the New Testament, on the other hamrde basically produced within just a
little more than that century that knew the lifeath, and resurrection of Jesus. The
entire written New Testament grew out of a shargtiaitative tradition and represents
an intentionally critical selection among an enoasinass obominical Sayinggwords
of Christ), gospels, acts, epistles, apocalypsashnere widely circulating in the early
Church.

It would be helpful to understand that religioustiwg in the ancient world was
often a collaborative rather than an individuabatf For example, only a few books of
the Old Testament were the product of a singleauthhe collective efforts of priestly,
prophetic, or scribal schools often utilized thaige of several authors, sometimes living
at different times in different social and histatisituations. Many Biblical texts might
aptly be compared to the construction of a gredlhechal built through successive
generations, or like a vast fresco to which sevarasts may have contributed. Each



sacred author is inspired by God, but it is therertiook that is finally accepted as the
Word of God.

In no sense can the Christian Bible (the singlikection of the Old and New
Testament writings) be understood as somehow pstiex the Christian Church. The
evangelists, the early bishops, and the Churchefafiirst accepted the Greek version of
the Old Testament as “Sacred Scripture.” The Flettury writings that became the
New Testament were only later collected and autkdrby the Church in a process that
extended over four centuries. The basic standarth&r acceptance was that these texts
were in accord with apostolic preaching, were galheread during worship in those
churches founded by the Apostles, and that thagudated the universal faith of the
Apostolic Church. Catholic Christianity maintaitkat Scripture should never be
understood apart fronmiradition (authoritative oral teaching), and thetadition should
never be held as authoritative apart from Scriptufthe 18' century notion ofsola
scriptura(scripture alone) would have been incomprehensibotbe teachers and bishops
of antiquity that actually gave the world the Ghiein Bible. Thascripturealonecould
constitute the sole authoritative summary of theis@ilan Faith is actually a theological
innovation that cannot be found written down anywehi@ the Bible. Historically, the
Bible is the Church's book, collected by the Chuestd for the Church, and was
canonized (held as authoritative) by that same d@iatitChurch. Through the eyes of
faith, the Holy Bible was accepted as an extra@jirgift from God, and its inspired
creation was understood to have taken place uhdatitect guidance of the Holy Spirit.

The final version of the Christian Bible in thedafourth Century was also an
event contemporaneous with the more general uieedfook form (codex) over the use
of the scroll form. In ancient times, all writirrgnd all reading was a complex and even a
somewhat clumsy process. To read a scroll, oedatboth hands to unroll from the
left and roll it up on the right. Since the roli®re written only on one side, they could
run to great lengths. In Christian sermons, preechked to quote extensively from the
scriptures, first from the Greek version of the Kb scriptures and later from the
Christian epistles and Gospels. Scrolls (litgredlls) were basically designed to be read
from the beginning to the end. Marking for anference or citation was at the very
least cumbersome and often quite impossible. Simeescriptures were so diverse and
could not easily be committed entirely to memohg use of scrolls within Christian
worship became something of a problem. The book fan the other hand, had pages
written on both sides, that could more easily badd, allowing a preacher to consult
texts individually and in random order. To a sfgrint degree it was the exigencies of
preaching that slowly gave rise to the basic forofahe book that is still in use today.
In a certain sense, not only did the Catholic Chdist authorize the accepted canon of
sacred scripture, it also helped to create evenntiaderial object that is now calléde
Bible.



Inspiration

The revelation of God in the Bible is a twofoldeaew. the Word of God in the
words of men. The literal meaning may have be¢enohed by man, but the ultimate
spiritual meaning was intended by God. Divinehauty is not in competition with
human agency in the production of the scriptur&ghen describing the books of the
Bible as being inspired, what is usually meanhat &although they were clearly written
by human beings, they are unlike all other humemdture because in a privileged and a
wondrous way, God was directly involved in theioguction. The Bible gives a human
vocabulary to Divine Revelation that in a certaense prefigures the mystery of the
Incarnation whenthe Word became fleshFor believers, the entire Bible is divinely
inspired and persistently valid for instruction faith. What is finally revealed in the
scriptures is exactly what God wishes to teacihadgruth.

Some modern commentators focus almost entirely ygroposed reconstructions
of what they discern to be pre-existent traditiong/hile such studies may enhance our
knowledge, this emphasis in isolation from the ffitext can actually distort its full
meaning. Just as with our appreciation of Willigdhakespeare, to reduce our
understanding merely to a study of his literaryrses would immeasurably diminish the
sheer genius of his collected works. With the Isookthe Bible, Divine inspiration was
operative both in producing individual verses adl ag in the process of collecting and
editing the collections of material that eventudgcame the final texts. The truth of the
scriptures is derived from the intention of God ahd discernment of the believing
community that received its various texts as “Sa&eripture.”

The Bible often uses “types,” (symbolic signs aamples) that are rather like
riddles to be solved. Sometimes the meaning orbjolmes clear after what has been
foretold in the “type” comes to pass. Particulakts were also reinterpreted and
expanded in indifferent times, for different needsd in different circumstances. For
instance, the famous prophecy of Isaiah thatirgin shall conceive and bear a son
(Isaiah 7:14) was first given to King Ahaz as ansmf Divine protection against an
impending military threat. This passage came tmuse something much more for the
Jews when they were exiled to Babylon. It was a&itgr the Exile and the return to the
Promised Land that an entire collection of textslly became what we now call the
Book of the Prophet Isaiah. By the time of the ddec Temple, the ancient prophecy
about a promised child was especially charged midissianic hope for a descendent of
David who would bring salvation to Israel. Therasaalso intense eschatologicahd
time) expectation of an eternal Kingdom of peace wharen the elements of nature
would be reconciled.



While the Bible is inerrant in teaching about Gdige various books may not
necessarily be accurate regarding pre-scientificgpions of cosmology, biology,
traditional chronologies, or specific historicakaiés. That God created the heavens with
all the stars and lights is Divine Revelation. &ésng the heavens as a material vault or
a physical dome (cf Genesis 1:17), however, is kimping the language and scientific
understanding of a past moment in time in ordeexpress an eternal truth. In other
instances, so unconcerned is the Bible with th@aicedetails, that it sometimes presents
two or more versions of the same event, told by éwanore people, sometimes from
different eras and with different perspectivest isla rabbinic dictum that: “There is
neither early nor late in the Torah.” Chronologgyrbe violated in order to reveal an
important message or to teach a necessary trut.Bilble typically uses numbers as
symbolic approximations rather than as athrimdiigalecise measures. Another ancient
rabbi once noted that the Bible “has seventy facds.om the Biblical perspective, what
is important is what God intends those “faces” team in the final collection of the
sacred texts. For example in the New Testamdmfhver or not historians are ever able
to figure out the precise sequence of the eventdaly Week is of little importance.
What is essential are the intended meanings of ftwe different chronological
arrangements in the actual texts of the four Gaspel

Inter pretation

One single text can never stand apart from allatiner texts of the Bible. The
whole interprets the part, rather than a part pregmg the whole. The Bible finds its
context within the living tradition of the Churciméin harmony with its authoritative
confessions of faith. The whole point of the Bilddo function as “Sacred Scripture,” a
fact which can be distorted or even entirely missgdsome scholars. Believers learn
from the Bible, while scholars grounded only in the ewwdcritical approach are reduced
to only learningaboutthe Bible. It is the believing Church that ispired by God to
read and correctly understand the Holy Scriptues.Saint Paul once wrote to Timothy:
The Church of the living God, upholds the truth &eeps it safe (1° Timothy 3:15) As
the Council of Chalcedon was also to affirm regagdihe interpretive correlation of
Scripture and Tradition: “following the saintly Fegrs” and “teaching just as the prophets
taught from the beginning, as the Lord Jesus Clmisiself instructed us, and as the
Creed of the Fathers handed it down to us.”

For Christians, both Testaments essentially sp#falkChrist who is the very
Incarnation of the Word of God. It is in the lighf the Old Testament that the New
Testament understands the life, death, and resiameaf Jesus, but the New also invites
a re-reading of the OId in the light of Christ. #&s ancient Christian author put it: “All
the divine scripture is one book, and that one bmIChrist, because all of divine
scripture speaks of Christ, and all divine scriptig fulfilled in Christ.” Large portions
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of the New Testament are rather like extended ctflies on the inspired words of the
Old Testament. It was faith in Jesus that guitesimassive rereading. Both Testaments
were received by the Church as gifts of Divine Ratven that could never be adequately
understood apart from one another. Christianiéysts that the entire Bible be heard with
reverence, with faith, and with an open heart.

From the earliest days of the Church, Christisachers have pursued learned
interpretive studies based on their detailed kndgéeof the Old Testament, not only in
its Greek version but often as well in its Hebreavsion. In continuity with the rabbis of
that time and most certainly with the authors & NMew Testament, the Church Fathers
sought to discover the symbolic meaning of manthefpassages of the First Testament.
As one ancient authority stated: “Paul providesla of interpretation. Take note how
much Paul’s teaching differs from the plain meaning/hat the Jews thought was the
crossing of the sea, Paul calls baptism. Whap#ople supposed was a cloud, Paul says
was the Holy Spirit. And what Exodus calls a rdekul says was Christ.” As Saint Paul
himself explained: Now all these things that happened to them werebsljen (1
Corinthians 10:11) According to the Apostle, tineiant events were dramatic rehearsals
for the deeds of Christ, who perfectly fulfilled #le promises of God. For example, as
he wrote to the Church of Galatid is written that Abraham had two sons, one byela
and one by a free woman. But the son of a slavwebeen of the flesh. The son of a free
woman through promise. Now this is an allegoryeséh women are two covenants.
(Galatians 4:23)

In a general sense, the Church Fathers recogtyped, symbols, and allegories
throughout the Old Testament. They searched fat'sSncher meaning given in the
original that could only be fully understood wheow in these last days He has spoken
to us by his So(Hebrews 1:2). They understood the “spiritual sém®t as the negation
of the “literal sense” but rather the perceptioranfultimate meaning only fully revealed
in Christ. Saint John Cassian offered a fourfiddinition of this long accepted method
of Christian interpretatian

The letter teaches us what happened.

The allegory shows us what to believe.

The moral teaches us what to do.

The anagogical speaks about what is to come.

He used as an example the City of Jerusalem:

The literal sense means the Jewish Holy City.
The allegorical sense signifies the Church.
The moral sense indicates the realm of the soul.
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The anagogical sengéhe world to comepoints to the Heavenly City.
TheHistorical Jesusand the Historical Bible

The Epistles of Saint Paul are the very first clatgocanonical texts of the New
Testament. In Paul there is no full narrative ahlmgus, even though Paul makes many
references to Jesus' life. Paul frequently refierthe Lord’s teaching and then applies
this message to the concerns and situations of paéicular communities being
addressed. It is clear that when he does so, hweres a shared common knowledge of
the basic Jesus story. Paul takes for grantddthieee is a connection between living
memories of Jesus and the expectations they projpos€hristian discipleship. It is
particularly striking, that in his Letter to the Rans, Paul uses the received tradition
about the Lordship of Jesus as the basis for amugi®n to a church that he had not
founded or had not yet even visited. His teachafput Christ, years before the
composition of the Gospels, clearly demonstratas tte “real Jesus” was already well
known among the first Christians and not some lateention. As Benedict XVI has
also pointed out, certain phrases suciMasanatha(Come Our Lordl preserved in the
original Aramaic or confessions of faith in Greakses from early Christian hymns pre-
existed the New Testament texts in which they ardaned. They obviously testify to
Christianity’s foundational faith in Jesuslasrd (meaningKyrios, AdonaiGod). From
the very beginning, Jesus was confessed as theniateaSon of God, which is really the
only plausible explanation for the explosion of mgelical zeal that burst out from the
original churches of Palestine and into the whateldv Men and women were willing to
give up everything, even their very lives, not $smme obscure and misguided rabbi, but
because of their unshakable faith in the glorioise R Christ.

What Paul presents as normative in Christianitgith would later be found in all
four Gospels. Paul always claimed to teach abesuslin accord with the other Apostles
(Palestinian witnesses to the resurrection), emeluding those who were in some ways
his rivals and with whom he sometimes disagreediatie interpretation of the Jewish
Law. The Apostle to the Gentiles obviously assuthas an underlying narrative about
the life of Christ was the common possession of ¢lagly Christian communities
throughout the Roman world. This same foundatietaly of Jesus is also presupposed
in the Letter to the Hebrews, in the Letters ofelPbelames, and Jude, and in the Book of
Revelation.

In fact, throughout the diverse literature of tiew Testament, Jesus appears as a
definite, indeed an unmistakably specific personowy his life, death, and resurrection
reveals God’'s great love and generous mercy. Therstriking coherence and
consistency in the descriptions of Jesus, his wWdifep and his teaching. It is once again
becoming more widely appreciated that the Gospaditions were connected with
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sometimes named and often well-known eyewitnessélsese were people who had
known the Lord, heard his message from his own lgggl committed it to memory.
These men and women had personally withessed #raatiic events of his life. They
remained throughout their own lifetimes the souas the guarantors of the stories they
continued to tell. The four evangelists who cdbecthese oral traditions were in fact
much closer to their material than were most of historians, upon whose authority
rests much of today’s received knowledge of thesiofersonalities and events of the
Roman world. It could quite accurately be assetteat we have significantly more
textural evidence about Jesus than about any sthgle individual who lived in the First
Century.

In fact, theOne Gospel of Christvas recorded four times, by four different
writers. Each Gospel teaches in its own fashiat, o single Gospel captures all the
truth. Rather than dividing or diminishing ti@ood Newsthis plurality constitutes a
conspicuous plenitude. Matthew, Mark, and Lulke @sually identified as the Synoptic
Gospels (synoptic from a Greek word meaniogethej, because they sharegethera
body of material held in common from an oral oritarary source. Each Gospel,
however, also has significant material unique selft Matthew proselytes his fellow
Jews, Mark relates Peter’s version of events, lgdtbers facts for Gentile converts. The
Fourth Gospel is sometimes called Maverick Gospebecause its distinctive narrative
is often independent of the Synoptic tradition.hrl@esponds, along with many other
concerns, to those who denied the Incarnationis #triking, nonetheless, how strong,
consistent, and identifiable is the basic perstyah Jesus presented in all four Gospels.
There is an unmistakable unity of conviction conaay the Lord throughout the entire
New Testament. This shared description is re@atdtty the Apostolic Fathers, in other
early Christian writings, and in the most anciehti§tian Creeds.

In the late Nineteenth Century and in the Twehti€entury many scholars
brought to their study of the Bible what Benedid¢IXhas called the “hermeneutic of
doubt” or a way of explaining the scriptures exwtaly through the lens of profound
disbelief. This *“critical” study of the Bible watargely based upon the earlier
convictions of the Eighteenth Centurignlightenmentthat basically rejected any
possibility of the miraculous and sometimes even@ussibility of God. These teachers
simply assert, often with their own kind of nonical faith, that truth can only be
determined within their rather narrow grasp of stfec or mathematical principles.
They tend to be unswervingly dogmatic about thesthadology and usually dismiss all
other interpreters of the Bible except for othetical scholars. They owe a significant
intellectual debt to the late Nineteenth Centurgdeenic tradition, as it had been passed
on at various schools by several generations adrdo@lieving professorate. Many of
these so called “critical scholars,” simply podiy example, a “zealot Jesus” (this
version has just recently been rehashed from teell@60's by a Muslim author and then
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predictably lionized by elements of the media), @olitical revolutionary Jesus,” a
“cynical wisdom teacher Jesus,” a “confused or mggd Jesus,” a “Jesus who never
actually existed,” or a “radical feminist JesusThese works often reveal more about
their authors than about anything that could beatestnatively based either upon biblical
or extra-biblical texts. As a great Jewish schalace observed: “The studious
imaginations of scholars have endlessly soughidcogier thehistorical Jesusand have
only come up with those fabricated historical figgiwhich are too many and diverse for
an argument.”

The modern media also sensationalizes what apeunately described as newly
discovered texts about Jesus, but texts that quoiterately could be described as “long
banned from the Bible.” It is sometimes proposéat tthese “scriptures” will
dramatically transform our knowledge of Jesus &edttaditional version of Christianity.
In fact, these so callegbspelsvere all written a century or more after the foanonical
Gospels, upon which they demonstrate a clear tifed@pendence. They are usually
gnostic in conviction, which means they were inehanly for a small elite. They
rejected the moral authority of the Hebrew Scripsirand they do radically reinterpret
the life and message of Christ. They generallyigtate God as revealed in the Old
Testament, the material creation, the institutibmarriage, woman in general (because
they enslave men in the flesh), and certainly humacreation. Gnosticism (an inner
knowledge) was very popular in some ancient phpbsmal and religious circles which
sought a kind of spiritual escape from the confioéghe material universe. Saint
Irenaeus writing in the Second Century describdsri&fian Gnostics” in the following
way: “Every one of them, just as suits his own genament, modifies the traditions he
has received.” Some modern scholars hoping tord#aect the doctrinal authority of the
Bible in support of current enthusiasms, are celtdbeing intellectually disingenuous
when they invoke the gnostic scriptures. For gdanthe so called “Gospel of Mary”
which in recent years has sparked all sorts of &g about Mary Magdalene actually
concludes with the Lord transforming Mary into amrmavhich could hardly justify the
tenets of modern radical feminism.

Knowing the Real Jesus by Reading the Real Bible

Saint Hilary of Poitiers in the Fourth Centuryieutated the Church’s traditional
understanding of how the Bible should be preachmetibeelieved: “Every part of Holy
Scripture announces through words the Coming of loand Jesus Christ, reveals it
through facts, and establishes it through exampleas. it is our Lord who during all the
present age, through true and manifest foreshadpvgenerates, cleanses, sanctifies,
chooses, separates, or redeems the Church in tharéfss, through Adam’s slumber,
Noah’s flood, Isaac’s birth, and Jacob’s bondage.”
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Thomas Merton writing in the Twentieth Centurypbadizes about this perennial
savor for Christ throughout the entire Bible insthway: “Every word that comes from
the mouth of God is nourishment that feeds the wathl eternal life. Whether Scripture
tells of David hiding from Saul in the mountainadaSaul’'s men surrounding his hiding
place like a crown, or whether it tells about Jesaising up the son of the widow of
Naim, or the prescriptions for the evening sacgiff incense, or sings the hymn of
Deborah, or tells us that Heli, the priest of $ilought Anna was drunk when she prayed
to have a son; whether it tells us in Banticlethat the Spouse has gone down to see if
the vineyards are in flower, or shows us the nemsdem coming down from God
adorned as a bride, or rebukes the incestuous tG@ms, or leads Paul to the river in
Macedonia where women gather and the Holy Spietnep the heart of Lydia, the seller
of dye, to hear the gospel everywhere there aresdmad windows opened into the same
eternity - and the most powerful communication ofif@ureis the engrafted word, the
secret and inexpressible seed of contemplationtgdam the depths of the soul and
awakening it with an immediate and inexpressibletact with the Living Word, that we
may adore Him in Spirit and in Truth.”

The Second Vatican Council much more succintalyght the same conviction
about the absolute centrality of Christ throughbiet many and diverse texts of the entire
Bible: “Ignorance of the Scriptures is ignoran¢e&brist.”

How the Bible should be L oved and Believed

For the Church, the Bible is not the repositoryaotdead past but rather the
communication of a living reality. When the scupgs are proclaimed during the Sacred
Liturgy, read for catechetical instruction, or sadl for personal devotion, it is God
Himself who is speaking. The Word of God is promoed through God’s own voice to
God’s own people. There is a kind @memberingor what Catholic theology calls
anamnesiswhen what is being announced is made present thrihegpower of the Holy
Spirit. In a prayerful study of the Holy Bible wan know the creation of everything out
of nothing, paradise and the fall, the instructsteries of the patriarchs, the exodus of
God’s people, the giving of the Law, the conqudghe Land, the histories of the judges
and kings, the poetry of the psalms, the inspinatibthe prophets, and the wisdom of the
sages. In the Bible we meet Jesus Christ, werexymme his miracles, listen to his
parables, and follow him from the cross, to thevgrdo the glory of the resurrection and
ascension. In the Holy Scriptures we are pregegideatecost and hear the teaching of the
Apostles. We catch sight of the Second Coming. KkhWew the awe of the Last
Judgment and the consummation of all things. Weipate the endless splendor and
ceaseless bliss of heaven.
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So knowledge of the Bible is essential for ourwlealge of the mysteries of God.
As Saint Paul once wrote to Timoth4tl Scripture is inspired by God and is useful for
teaching, for refutation, for correction, and feaining in righteousness, so that one who
belongs to God may be competent, equipped for @amgt work (2" Timothy 3:16-17)
Or as Saint Jerome once strongly insisted: “Ofead the Holy Scriptures. Indeed, let
the Bible never be out of your hands. Get a fimasp of the truths of faith according to
doctrine, in order to exhort men in sacred doctramel refute those who oppose the
faith.” As the Church continues to emphasize teeessity of Faith in a culture of
unbelief and as recent Popes have called for aBemgelization, may the Word of God
always be in our hearts and on our lips as we amoctheGood Newdo everyone we
meet.

If you are just beginning to study the Bible,dvie a few practical suggestions.
Every syllable of the Scriptures is necessary aaldiable, but | would not begin by
reading the more detailed passages of the Bookuofii¢rs, the more obscure passages
of the Prophecy of Ezekiel, or the more terrifysartions of the Book of Revelation. |
would start by a reflective reading of one of thes@els or one of the Epistles. Set aside
a quiet moment every day and try to read a paragoagven just a few sentences. As
Saint Bernard of Clairvaux once said: “The Biblghe wine cellar of the Holy Spirit.”
SoTaste and see the great goodness of the.L{fPdalm 34: 8) Savor God’s Word. Be
challenged and renewed in God's Word. Rest in &dtford. Let the Holy Spirit
illuminate your mind and enkindle your heart as yead God’'s Word. God is such
good company. When God speaks to you, pausenlistgoy, and be renewed. Be
patient. The more you read, the more you will ustdand. As you get to know the New
Testament, you will find richer meaning in the Qldstament. Try to read ahead the
scriptures appointed for Sunday Mass, and theryrésien when they are proclaimed
and explained. There are all sorts of commentaties, Catechism, resources on the
Internet, study groups, and prayer groups all theeteslp you.

A particular book of the Bible that every beliewstould try to get to know would
certainly be the Psalter. Christians have longilesd the Book of Psalms as tBengs
of the Spirit meaning the hymns that God Himself has given wsiffitercession,
reflection, worship, praise, and thanks. In daiersense the psalms offer a summary of
the entire deposit of faith revealed in the Scrig$y and in another sense, only the entire
Bible would serve as an adequate commentary ompghéns. In the New Testament
there are more quotations from the psalms (at &3} than from any other book of the
Old Testament. The psalms are certainly prayetdhmy are also something more. A
personal conversation goes on between the psamisthe psalm, the psalmist and God,
and the psalmist and the community of believePeople more often speak to God in the
psalms rather than God speaking to them. As omenmntator has noted, the God
encountered in the Psalter is “restrained in spepKkiut passionate in listening.”
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Certainly the words of the psalms are not alwaytgp@and sometimes even express
emotions near the raw nerves of human experierfeé@m the cross, Jesus himself cried
out in agony: My God, my God, why have you forsaken ifiesalm 22:1) Expressing
the widest possible range of emotion, the Book sélis offers humble worship,
exultant praise and thanks, terrible guilt, deddar, desperate cries for help, rage against
injustice, and profound expressions of faith. Befievers guided by the Spirit, the
Psalter is a treasure chest of truth, a mine ofdevis and an ocean of religious
experience.

Traditionally, the words of the psalms should bwlerstood as the prayers of
Jesus, pointing to him and prayed in his name. g@3s&ms are also the prayers of the
Church, prayed by the Church, for the Church, andthe whole world.  Finally, the
psalms are prayed by individuals, expressing amneoas range of religious feeling.
Priests, deacons, religious, and some lay peoplgibatheir day by praying the Liturgy
of the Hours, which over the course of four werlkdudes the entire collection of the
150 psalms. Saint Augustine describes his owempce of praying the psalms: “How
| cried to you in those psalms, and how they kiddigy love for you.” Thomas Merton
also recognized the great blessing of this fornwofship: “This is the secret of the
psalms. Our identity is hidden in them. In them fwmd ourselves and God. In these
fragments, He has revealed not only Himself tonés@urselves to Him.”

Studying the Epistles of Saint Paul is anotheem$sl means of getting to know
the Word of God While his writing encompasses enormous theoddgaepth and
variety, as one scholar has noted, reading Paulsoametimes be a bit like “reading
someone else’s mail.” What is found is usually actully developed message as he
would have certainly delivered during his “on sitefeaching. Instead, his letters
basically served as a kind of substitute for hisspnce. They often give “follow up”
advice regarding particular problems that had d@enght to his attention either by oral
report or by letter. Paul's impetuous personality apparently led hinirags to express
himself in overstatement or in ambiguous preachikhtis follow up responses by letter
often evidenced surprise that he had not beenabrenderstood. For example, we read
in 1°' Corinthians 7:1Now concerning the things about which you wrdBesides giving
instruction, however, Paul would also share newsprries, disappointments,
consolations, joy, and sometimes even anger.

It should also be noted that, as was the praatichase days, all of Paul’s letters
were dictated, sometimes simultaneously to more tme scribe. He would have used a
variety of secretaries or even co-authors in thesm of his many years of evangelizing.
This insight into his method of communicating adl\ae a more enhanced understanding
of the literary presuppositions of his own day baky overturns decades of early
modern debate regarding authenticity based solpbynua proposed discovery of an
exclusive Pauline style and vocabulary. Todagait be much more confidently held
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that the entirdPauline corpuswvas at the very least personally “authorized” by Holy
Apostle himself.

Paul clearly wanted his epistles to be read almd then be shared with other
churches. A common characteristic of his lettessthat after the address and
introduction, a thanksgiving usually follows (withe exception of his rather blunt and
angry Epistle to the Galatians), which subtly idiroes the main themes of the letter.
After he dealt with important doctrinal points, asually turned to exhortation and then
ended with blessing. Paul is always exciting @dref not always easy to understand.
As one contemporary theologian has observed: “Uf kpow a genius, you know Paul.
Quick, deeply perceptive, highly intelligent, imat or unaware that others could not
always keep up with him.” It was, however, Paudéeply moving interpretation of the
Lord’s life, death, and resurrection that has aterthe inspiration for personal
conversion for generation after generation of Giansbelievers.

Sadly, it may be true that more Christians ownil@eBthan actually read a Bible.
As your bishop, | strongly urge you to do both. am increasingly pagan culture that
disparages all religious practice but perhaps veseits greatest hatred for God’s Holy
Catholic Church, believers, more than ever befai#t,need the Word of God to guide
their lives, encourage their service, and insfhear prayer. The phrag®e not afraid,
so beloved by John Paul Il, appears more thanigistthroughout the Bible. So for the
sake of your family, your parish, your communitguy Church, and yourself, | hope you
will read the Bible and thenot be afraid As | have also encouraged in the past, pray
the Rosary if you want to more deeply savor the @mse spiritual riches of the
Scriptures. Almost every word of the Rosary isstakrom the Bible, and the Mysteries
of the Rosary are based upon the Bible. The Rosemkes a kind of contemplative
space for the Divine Word to enter more fully intour own words. Since it was the
faith of Mary that first brought the Word of God lbarth in this world, ask Our Lady to
pray with you and for you, so that the Holy Scripgi may always be on your lips, in
your heart, and engrafted onto your very soul.

Epiphany Sunday
Ad 2014

%/OWW T+ re e,

EMost Reverend Daniel Robert Jenky, C.S.C.
BISHOP OF PEORIA
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Appendix-

OFFICE OF THE BISHOP
419 N.E. MADISON AVENUE
PEORIA, ILLINOIS 61603
PHONE: 309-671-1550
FAX: 309-671-1576

MOST REV. DANIEL R. JENKY, C.S.C.
OFFICE OF THE BISHOP
DIOCESE OF PEORIA

To the Clergy, Religious and Faithful for the Diseeof Peoria:
Dear Brothers and Sisters in Christ:

As part of the renewal of the Liturgical Calendarisioned by the Second Vatican Council, the Church
calls for special days to be set aside “to offayprs to the Lord for the needs of all people, esig for

the productivity of the earth and for human lalzord to give him public thanks” (General Norms foe t
Liturgical Year, 45).

After consultation with several pastors, and with aidvice of the Council of Farmers, | am very lyajop
recommend the celebration of Rogation Days in thec&e of Peoria. These five days are richly
connected to the agricultural roots of our locati€h and highlight important aspects of our Faith.

Effective the First Sunday of Advent, December Q12 the following days could be observed as
Rogation Days in the Diocese of Peoria:

0 January 22, 2014 to coincide with the national dfagrayer for the dignity of life

0 March 24, 2014 to highlight the new beginning af growing season, associated with the
Solemnity of the Annunciation

0 June 23, 2014 to pray for healthy growth and goedther, associated with the Nativity of
St. John the Baptist

0 September 13, 2014 to highlight the fruitfulnesstiogé harvest, associated with the
Triumph of the Cross

0 December 7, 2014 to highlight the family, associatéth our patronal feast of the
Immaculate Conception.

| will also petition the Holy See to include thesalebrations in the official Calendar of the Diczes
Peoria. Pending the approbation of the Congregafiw Divine Worship, the observance of these
Rogation Days are encouraged in our diocese.

| have asked Fr. Luke Spannagel, my Vicar for Ruitd, to prepare a more detailed instruction to be
published in the Catholic Post which will includeggestions on how to mark these Rogation daysiin ou
parishes and our homes.

Sincerely yours in Christ,

/fﬁwﬂ, :‘_s"ad«y rlc.

*%Most Reverend Daniel R. Jenky, C.S.C.
BISHOP OF PEORIA
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